










Faithful Cross,O Tree all beauteous. 
Tree all peerless and divine: 
Not a grove on earth can show us 
Such a leaf and flower as thine. 
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FROM THE PAST: THE CHURCH YEAR, 
EASTER CYCLE 


(Loehe’s “Haus-Schul-und-Kirchenbuch”, Vol. II) 


From the earliest times Easter was not a fixed day but a movable 
festival, from which we gather that the Church was not primarily 
bent on observing the historic date of Christ’s resurrection, but rather 
on celebrating the great event by which a new period in the world’s 
history was ushered in and the hope of the human race burst forth 
in its full radiance. 


Preceding Easter is Lent, appropriately designated in German as 
“Fastenzeit”, or a “period of fasting.” As to how long people fasted, 
or were required to fast, we find that customs varied with different 
ages in the Church and with various countries and provinces. But it 
is an established fact that they did fast. St. Ireneus says: “Some 
thought they were under obligation to fast only one day, others two, 
some added a few days more, and some even extended the period to 
forty days. . . But whatever differences of practice prevailed among 
them, they continued to live in entire harmony. Let us follow their 
example, for this very difference in the observance of the fast serves 
best of all to emphasize and strengthen the oneness of the faith in 
which we all unite.” While this passage from one of the holy fathers 
proves that there was considerable variation in the time set apart for 
fasting, it also shows clearly that the fast was universally observed. 
It is astonishing, moreover, how high a value the early fathers set up- 
on fasting. It is not regarded as a human ordinance, but as “some- 
thing so manifestly approved by God” as to be really obligatory, as 
something instituted by the apostles and not to be set aside by anyone. 
St. Basilius the Great declares that “every Christian who is able to ob- 
serve this rule but transgresses it instead, will be asked to render an 
account before Him who gave it, namely before the tribunal of God.” 
Many passages could be adduced that mention only the forty-day fast 
which was known as far back as Ireneus’ day and that therefore must 
have been well known and widely practiced in the ages following. 
The severity of the fast, however, varied greatly, and became more 
and more marked as Easter approached. For the period before Holy 
Week, the ““Xerophagie” was obligatory in only a few areas; but for 
Holy Week itself it was the rule. The “Xerophagie,” or “dry meal,” 
consisted in this, that one fasted until sundown and then partook of 
bread, salt, and water. Many abstained from food altogether the last 
two days before Easter. - St. Basilius says: “There is not an island, 
or continent, or city, or race of men, or any remote part of the world, 
where the law of fasting is not known. Soldiers, travelers by land or 
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water, merchants and the like, however far from their homeland they 
may be, hear the rule proclaimed everywhere and gladly submit to it. 
Let no-one, therefore, separate himself from the company of those 
who observe the Church’s fast in all places of the earth, in all coun- 
tries, among all conditions of men and at every age of life. The angels 
record the names of those who faithfully adhere to it. Have a care 
lest your angel might omit yours. Do not desert the banner of your 
faith.” “Were it not a pity,” he says elsewhere, “to regard as too 
burdensome a fast that the whole Church practices with us, and to 
draw back from it in fear?” 

Now if we set this uniformity of practice in the early Church 
over against the present uniformity in the Protestant Church, where 
no-one fasts any longer, we may indeed see some justice in the atti- 
tude of many who hold that this failure on the part of Protestantism 
to fast is as much an excess in one direction as the elevation of the 
fasting rule to a divine ordinance is in another. Even though fasting 
is nowhere expressly commanded in the Scriptures, it is still less for- 
bidden, and by the example of Christ, of His apostles, and of other 
saints both in the Old and New Testament, it is highly recommended, 
and in the Sermon on the Mount even regulated by Christ’s own 
words, Matt. 6:16-18. Likewise, everyone must confess with Luther’s 
Catechism that fasting and bodily preparation are “a fine outward 
training,” just as no-one can deny that fasting, if kept within reason, 
constitutes a wholesome pedagogical exercise for the body and for 
the strengthening of the spirit’s rule over the flesh. 

Lent includes forty days before Easter. But since every Sunday 
was regarded as a brother to Easter, and hence a day of rejoicing, on 
which one could not mourn and hence not fast, six more days had to 
be added to Lent, and the season of Lent therefore had to begin forty- 
six days before Easter, namely on Ash Wednesday. In the East they 
had to add even more. There Thursday as the day of institution of 
the Lord’s Super, and Saturday as the Old Testament Sabbath and 
brother of Sunday, had to be exempted from the rule of fasting, hence 
Lent had to begin seventy days before Easter. Of those seventy days 
thirty were exempt from the rule, while the other forty were re- 
garded as fasting days. Men chose to fast forty days partly because 
there are various instances both in the Old and the New Testament 
of a forty-day fasting period, — just as we remember Christ Himself 
lasted forty days and nights; partly, however, because the time from 
Christ’s death until His resurrection may be considered a period of 
forty hours, each of which was commemorated by one day of fasting. 
In observing its seventy-day fast the Lutheran Church was com- 
memorating as well the seventy years of the Babylonian captivity. 
Lent was truly a time of mourning, of penitence, of self-denial, a sea- 
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son given up to a reverent and compassionate contemplation of Christ’s 
suffering, which was felt so deeply that even in the Western Church 
the Sunday Laetare, on which the Christians sang, “Rejoice Jerusa- 
lem,” was marked by happy sighing and the renewed hope of the ap- 
proaching joyous season of Easter. 

In the weeks before Ash Wednesday, many in the Church gave 
themselves up to unrestrained worldly pleasures and called this cele- 
bration carnival, — or “farewell to the flesh,” — as if they must first 
misuse those things from whose proper use they were going to refrain 
for a while. Then on Ash Wednesday they suddenly gave up enjoy- 
ing them altogether, and entered upon a gloomy penitential season. 
By their yearly repetition of this swift alternation they merely testi- 
fied to the fact that they were not truly penitent at heart, — that the 
flesh repented, but in the midst of its repentance prepared to return 
to all those things which it professed to bemoan. True Christians 
have always condemned such carnival celebrations, and for their part 
have on Ash Wednesday entered upon a season of deep, true repent- 
ance, calculated to free their souls from the dominion of sin and pre- 
pare them to share worthily in the joys of Easter. 


Among the early Christians the dominant thought in the observance 
of Lent differed greatly from our own. The early Church saw in her 
sin the cause of Christ’s suffering, and since that thought was central 
in her mind, she was deeply sensitive to everything that recalled to 
her the magnitude and bitterness of His Passion. What fell upon 
Him fell upon her; she accompanied Him upon the Way of Sorrows; 
her observance of Lent was a penitential sharing of His sufferings. 
The underlying thought was after all the same that animates us, — 
namely that the suffering and death of the Holy One of God shows us, 
as nothing else could, God’s wrath over our sin, and the terror of His 
punishment. But among us Protestants, and in our manner of ob- 
serving the forty days in which we contemplate the sufferings of 
Christ, another thought predominates, — namely not so much our 
sorrow over the sins that brought Christ to the Cross, as the grateful 
acceptance of all that He won for us by His Passion. We gaze upon 
His sufferings, and like the early Christians we say to ourselves, “All 
this was for us.” But our next thought is not to cry out with them, 
“Oh, my sin, my sin, my sin!” But we sing instead: 


“Thy cords of love, my Savior, 
Bind me to Thee forever, 
I am no longer mine. 
To Thee I gladly tender 
All that my ‘life can render, 
And all I have to Thee resign.” 








The early Church lamented the necessity for His suffering; we are 
overwhelmed by its blessed fruits. And as we gratefully receive and 
taste of these during the holy Lenten-tide, we render to Him praise 
and thanks, yet in such wise that with us, as with the early Christians, 
all loud rejoicing is hushed, and sorrow mingles with our songs of 
praise as we follow the Lamb of God upon the Way of the Cross. 

As we contemplate the rich beauty of the Lenten service in the 
early Church, notably its priceless Lenten lessons, we may well be 
saddened at the thought that all this treasure has been lost to us in 
our day, and perhaps we might find a way to take it up into our de- 
votional books and into our hearts, all the more since our own Lenten 
observance is often without any well-established order and dignity, 
and our devotion lacks the help that a longing soul derives from a 
lectionary. 

Yet in spite of all these considerations we may perhaps justly con- 
tend that the dominant thought in our present observance of Lent is 
not unworthy to take its place beside the great central thought that 
moved the early Church in her observance of this holy season. May 
the Holy Spirit make both these thoughts our own! 


—Translated by Esther Feddersen 





THE EUCHARISTIC PRAYER 
I 


The earliest Eucharistic prayer of the Western Church to come 
down to us — as a matter of fact, the only ante-Nicene Eucharistic 
prayer that has survived in substantially its original form — is that 
contained in the third-century Apostolic Tradition of Hippolytus.' 
The text of this Eucharistic canon follows. 


The Lord be with you. 
And with thy spirit. 
Lift up your hearts. 








We lift them up unto the Lord. 
Let us give thanks unto the Lord. 
It is meet and right. 


We give thanks unto Thee, O God, through Thy Beloved Servant 
Jesus Christ, Whom in the last times Thou didst send unto us to be a 
Saviour, a Redeemer, and a Messenger of Thy counsel, Who is Thy 
Word inseparable from Thee, through Whom Thou didst make all 
things and in Whom Thou wast well-pleased, Whom Thou sentest from 
heaven into the womb of the Virgin, and Who, conceived within her, 
was made flesh and was shown to be Thy Son, born of the Holy Ghost 
and a Virgin; 

Who, fulfilling Thy will and preparing for Thee an holy people, 
stretched forth His hands in His Passion that He might deliver from 
suffering those who have believed in Thee; Who, when He was be- 
trayed to His willing suffering, in order that He might abolish death, 
break the bonds of the Adversary, beat down hell underfoot, enlighten 
the righteous, set a bound (to death) (or establish an ordinance), and 
show forth the Resurrection, took bread, gave thanks unto Thee and 
said: Take, eat; this is My Body which is broken for you. After the 
same manner also He took the cup, saying: This is My Blood which 
is shed for you. When ye do this, ye make a remembrance of Me. 

Making remembrance therefore of His Death and Resurrection, 
we offer to Thee the bread and the cup, giving thanks unto Thee be- 
cause Thou hast deemed us worthy to stand before Thee and as 
priests to minister unto Thee. 


And we pray Thee that? Thou wouldst vouchsafe to all the saints 
who partake hereof that they may be made one, that they may be filled 
with the Holy Ghost for the confirmation of faith in truth, that we 
may praise and glorify Thee: 


Through Thy Servant Jesus Christ, through Whom be honor and 
glory unto Thee — the Father and the Son with the Holy Ghost in 


Thy Holy Church, now and for evermore and world without end. 
Amen. 


Within about three hundred years after Hippolytus, that is, by the 
sixth century, the Roman canon had achieved substantially the form 
which it had in the sixteenth century and which it retains in the post- 
Tridentine Latin rite to this day. From Quam oblationem through 
Supplices te it is an obvious expansion of elements which we meet in 
the Hippolytan canon. The intercession for the departed was original- 
ly a special feature of funeral celebrations. Per quem haec omnia is 
the old third-century blessing of the first-fruits, which has insinuated 
itself into the canon proper after the custom which originally war- 
ranted it had fallen into disuse. Te igitur and Hanc igitur oblationem 
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were introduced in the fourth century. The present type of preface 
with the Sanctus replaced the older thanksgivings around the fifth 
century. St. Gelasius introduced Communicantes and Nobis quoque 
in the last decade of the fifth century. The whole prayer was sub- 
jected to a major revision by St. Gregory during the next century.’ 
To all intents and purposes, it was the Gregorian canon which the 
Blessed Reformers knew and had used and which, because of the in- 
terpretations with which its hoary phrases had subsequently been 
freighted during the millennium that lay between St. Gregory of Rome 
and Blessed Martin of Wittenberg, they rejected and condemned.’ 


The Lord be with you. 
And with thy spirit. 

Lift up your hearts. 
We lift them up unto the Lord. 

Let us give thanks unto the Lord our God. 
It is meet and right. 


(Praefatio communis) It is truly meet and right, fitting and 
salutary, that we should at all times and in all places give thanks unto 
Thee, O Holy Lord, Father Almighty, Everlasting God; through Christ 
our Lord. 

Through Whom the angels praise, the dominions adore, the pow- 
ers fear Thy Majesty. The heavens and the heavenly virtues and the 
blessed seraphim together sing Thy praise with exultation. With 
whom, we beseech Thee, bid that our voices also be admitted, humbly 
confessing Thee and saying: 


(Sanctus) Holy, Holy, Holy, Lord God of Sabaoth. Heaven and 
earth are full of Thy glory. Hosanna in the highest. 

(Benedictus qui venit) Blessed is He That cometh in the Name 
of the Lord, Hosanna in the highest. 


(Te igitur) Therefore, most merciful Father, through Jesus 
Christ, Thy Son, our Lord, we humbly beseech Thee and pray that 
Thou wouldst accept and bless these gifts, these offerings, these holy, 
unspotted sacrifices, which we particularly offer unto Thee for Thy 
holy catholic Church, that Thou wouldst be pleased to keep it in peace, 
guard it, unite it, and govern it throughout the world, together with 
Thy servant our Chief Bishop, N., our Bishop, N., and all true believ- 
ers, and with those who profess the catholic and apostolic faith. 

(Memento domine) Remember, O Lord, Thy servants and hand- 
maidens, N., and all who are here present, whose faith is known to 
Thee and whose devotion is manifest, for whom we offer unto Thee, 
or who themselves offer unto Thee, this sacrifice of praise, for them- 
selves and for all their own, for the redemption of their souls and 
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for the hope of their salvation and safety, and who pay their vows 
unto Thee, the eternal, living, and true God. 

(Communicantes) Joining in communion with and revering the 
memory of, first, the glorious and ever-Virgin Mary, the Mother 
of Jesus Christ, our Lord and God, and also of Thy blessed Apostles 
and Martyrs, Peter, Paul, Andrew, James (the Greater), John, Thom- 
as, James (the Less), Philip, Bartholomew, Matthew, Simon and Thad- 
deus, Linus, Cletus, John and Paul, Cosmas and Damian, and of all 
Thy saints, by whose merits and prayers do Thou grant that in all 
things we may be guarded by the help of Thy protection; through the 
same Christ our Lord. Amen. 

(Hance igitur oblationem) Therefore we pray Thee, O Lord, 
graciously to receive this offering of our service and of Thy whole 
family, to order our days in Thy peace, and to command that we may 
be rescued from eternal damnation and to be numbered among the 
company of Thine elect; through Christ our Lord. Amen. 

(Quam oblationem) Which offering, we beseech Thee, O Lord, 
do Thou design to make in every way blessed, approved, effective, 
reasonable, and acceptable, that it may be to us the Body and Blood 
of Thy Most Beloved Son, our Lord Jesus Christ. 

(Qui pridie) Who on the day before His Passion took the bread 
in His holy and venerable hands, and having lifted up His eyes unto 
heaven to Thee, O God, His Almighty Father, and giving Thee thanks, 
blessed it, broke it, and gave it to His disciples, saying: Take and eat 
all ye of this, for this is My Body. 

(Simili modo) After the same manner, when they had eaten, 
He took this excellent chalice as well in His holy and venerable hands; 
then, giving Thee thanks, He blessed it and gave it to His disciples, 
saying: Take and drink all ye of this, for this is the Chalice of My 
Blood of the New and eternal Testament, a mystery of faith, which 
shall be shed for you and for many for the forgiveness of sins. As oft 
as ye do this, ye shall do it in remembrance of Me. 

(Unde et memores) Wherefore, O Lord, we Thy servants and 
also Thy holy people, mindful of the blessed Passion of the Same 
Christ, Thy Son, our Lord, as well as of His Resurrection from the 
dead, and of His glorious ascension into heaven, do offer unto Thine 
excellent majesty of Thine own gifts and bounty a pure Victim, a holy 
Victim, a spotless Victim, the holy Bread of eternal life and the 
Chalice of everlasting salvation; 

(Supra quae propitio) Upon which be pleased to look with a favor- 
able and gracious countenance, and to accept them, even as Thou didst 
vouchsafe to accept the offerings of Thy righteous servant Abel, the 
sacrifices of our father Abraham, and the holy sacrifice, the spotless 
oblation, which Thy high-priest Melchizedek offered unto Thee. 








(Supplices te) We humbly beseech Thee, Almighty God, to com- 
mand that these be brought by the hand of Thy holy angel to Thine 
altar on high in the presence of Thy divine majesty, that as many of 
us who, partaking at this altar, receive the most holy Body and Blood 
of Thy Son, may be fulfilled with all heavenly benediction and grace; 
through the same Christ our Lord. Amen. . 

(Memento etiam) Remember also, O Lord, Thy servants and 
handmaidens, N., who have gone before us with the sign of faith and 
now sleep in peace. To them and all who rest in Christ, we beseech 
Thee to grant a place of refreshment, light, and peace; through the 
same Christ, our Lord. Amen. 

(Nobis quoque peccatoribus) To us sinners also, who hope in the 
multitude of Thy mercies, deign to grant some part and fellowship 
with Thy holy Apostles and Martyrs, with John, Stephen, Matthias, 
Barnabas, Ignatius, Alexander, Marcellinus, Peter, Felicity, Perpetua, 
Agatha, Lucy, Agnes, Cecilia, Anastasia, and all Thy saints, within 
whose fellowship we beseech Thee to admit us, not weighing our mer- 
it, but granting us forgiveness; through Christ our Lord. (Amen is 
not said here.) 

(Per quem haec omnia) Through Whom Thou, O Lord, dost 
ever create, sanctify, quicken, bless, and bestow upon us all these good 
things; through Whom and with Whom and in Whom all honor and 
glory is Thine, O God the Father Almighty, in the unity of the Holy 
Ghost, world without end. Amen 

Let us pray: 

(Praeceptis salutaribus) Commanded by Christ’s saving precepts 
and informed by His divine instruction, we are bold to say: Our 
Father .... 

And lead us not into temptation. 

But deliver us from evil. 


(Libera nos) Deliver us, we beseech Thee, O Lord, from all 
evils, past, present, and to come, and through the intercession of the 
blessed and glorious ever-Virgin Mary, the Mother of God, of Thine 
Apostles, Peter, Paul and Andrew, and of all saints, mercifully grant 
peace in our days, that aided by the assistance of Thy mercy we may 
ever be free from sin and secure against all disquiet; through the same 
Jesus Christ, Thy Son, our Lord, Who liveth and reigneth with Thee 
in the unity of the Holy Ghost, God, world without end. Amen. 

(Pax Domini) The peace of the Lord be with you alway. 

And with thy spirit. 


(Fiat commizxtio) May the commixture and consecration of the 
Body and Blood of our Lord Jesus Christ be to us who receive life 
everlasting. Amen. 
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(Here is said Agnus Dei.) 

(Domine Jesu Christe qui) O Lord Jesus Christ, Who didst say 
to Thine Apostles, My peace I give unto you, peace I leave with you, 
regard not my sins, but the faith of Thy Church, and vouchsafe to 
grant her peace and unity according to Thy will; Who livest and 
reignest God, world without end. Amen. 

Peace be with thee. 

And with thy spirit. 

(Domine Jesu Christe fili) O Lord Jesus Christ, Son of the 
Living God, Who by the will of the Father and the cooperation of the 
Holy Ghost hast through Thy death given life to the world, deliver me 
by this Thy most holy Body and Blood, from all my iniquities and from 
every evil, and make me ever to cleave unto Thy commandments, and 
suffer me never to be separated from Thee, Who with the same God 
the Father and the Holy Ghost, livest and reignest world without end. 
Amen. 

(Perceptio corporis) May the reception of Thy Body, O Lord 
Jesus Christ, which I unworthy one am about to receive, turn not to 
my judgment and condemnation, but of Thy goodness let it avail unto 
me for protection of mind and of body and be received for my healing; 
Who livest and reignest with God the Father in the unity of the Holy 
Ghost, for ever and ever, world without end. Amen. 

(Panem caelestem) I will take the Bread of heaven and call up- 
on the Name of the Lord. 

(Domine non sum dignus) Lord, I am not worthy that Thou 
shouldst come under my roof; but speak the word only, and my soul 
shall be healed. (This prayer is said three times.) 

(At the reception of the Body of our Lord:) 

The Body of our Lord Jesus Christ preserve my soul unto ever- 
lasting life. Amen. 

(Quid retribuam) What reward shall I give unto the Lord for all 
His benefits which He has bestowed upon me? I will take the cup of 
salvation and call upon the Name of the Lord. I will call upon the 
Lord with praise and so shall I be safe from mine enemies. 

(At the reception of the Blood of our Lord:) The Blood of our 
Lord Jesus Christ preserve my soul unto everlasting life. Amen. 

(Quod ore sumpsimus) Grant, O Lord, that what we have re- 
ceived with our mouths we may keep in a pure heart, and from a tem- 
poral gift let it become unto us an everlasting remedy. Amen. 

(Corpus tuum) Let Thy Body, O Lord, which I have eaten and 
Thy Blood which I have drunk cleave to my members, and grant that 
no stain of sin may remain in me whom these pure and holy Sacra- 
ments have refreshed: Who livest and réignest world without end. 
Amen. 
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II 


Possibly the most drastic departure of the “normal” rite of the | 
Church of the Augsburg Confession from the parent Western rite of | 
the Middle Ages is the reduction of the Eucharistic prayer to the pre- 
face. Sanctus, the recitation of the Our Father with special intention, 
and the Words of Institution. In his tract On the Babylonian Cap- 
tivity of the Church, Blessed Martin Luther had suggested as early as 
1520 that in the use of the Latin rite all terms suggesting sacrifice 
should be referred mentally to the oblations before the Consecration 
and to the whole body of prayers thereafter. In his form of the Mass 
and Communion for the Parish at Wittenberg in 1523, he omitted the 
entire canon minor except for the parts referred to, along with every- 
thing else that “smelled of sacrifice.” Significantly, however, a pause 
was ordered before the Qui pridie pateretur to permit the celebrating 
priest to offer up such prayers as his devotion directed. The Euchar- 
istic prayer of the Formula Missae follows.® | 


The Lord be with you. 
And with thy spirit. 

Lift up your hearts. 
We lift them up unto the Lord. | 





Let us give thanks unto the Lord our God. 
It is meet and right. 


It is truly meet and right, fitting and salutary, that we should at 
all times and in all places give thanks unto Thee, O Holy Lord, Father 
Almighty, Everlasting God, through Christ our Lord, 

Who, on the day before He suffered, took bread, and when He had 
given thanks, He brake it, and gave it to His disciples, saying: This is 
My Body, which is given for you. 

After the same manner also He took the cup when He had sup- 
ped, saying: This cup is the New Testament in My Blood, which is 
shed for you and for many for the remission of sins. This do ye, as 
oft as ye do it, in remembrance of Me. 

Holy, Holy, Holy, Lord God of Sabaoth. Heaven and earth are 

* full of Thy glory. Hosanna in the highest. 

Let us pray. Commanded by Christ’s saving precepts and in- 

formed by His divine instruction, we are bold to say: Our Father . . | 
And lead us not into temptation. 





But deliver us from evil. 
The peace of the Lord be with you alway. 
And with thy spirit. 
(Then is said Agnus Dei.) 
12 
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O Lord Jesus Christ, Son of the Living God, Who by the will of 
the Father and the cooperation of the Holy Ghost hast through Thy 
death given life to the world, deliver us by this Thy most holy Body 
and Blood from all iniquities and from every evil, and make us ever 
to cleave unto Thy commandments and suffer us never to be separated 
from Thee, Who with the same God the Father and the Holy Ghost 
liveth and reignest, world without end. Amen. 

The Body of our Lord Jesus Christ preserve my (thy) soul unto 
everlasting life. Amen. 

The Blood of our Lord Jesus Christ preserve my (thy) soul unto 
everlasting life. Amen. 

Other early sixteenth century Lutheran Church Orders were, gen- 
erally speaking, as radical or more so. Nevertheless, the 1524 order 
for Coburg tempered the unexcepting excision of the canon minor 
with the qualification: “This order is not intended to make the omis- 
sion or retention of any part of the canon major or minor which an 
individual may desire to omit or retain an obligation binding in cons- 
cience.” An epiclesis is provided in Kantz’ mass projected for Nérd- 
lingen around 1524, in the Pfaltz-Neuburg rite of 1543, and in a few 
others. 

After Blessed Martin Luther’s death and outside Germany two 
efforts were made within the Reformation century to restore a more 
adequate Eucharistic prayer to the Lutheran rite. Both were cons- 
ciously endeavoring to restore a canon expressive of primitive and pat- 
ristic doctrine. Both were greatly influenced by Oriental liturgies, 
less in doctrine than in formularies. Both retained much of the old 
Latin rite. Both were in vernacular liturgies. Both were irenic in 
purpose. 

The first of these two was the Eucharistic prayer created for the 
First (1549) Book of Common Prayer by Archbishop Thomas Cran- 
mer, Primate of All England, in the reign of Edward VI. Although 
it was frankly designed to provide a liturgical formula which would 
be acceptable not only to the moderate wing of the Reformation move- 
ment, which was strongly informed by Lutheran doctrine, but to both 
the adherents of the Roman party and the more radical disciples of 
Calvin and Zwingli, Cranmer’s own doctrine of the Eucharist at the 
time of its composition was unqualifiedly Lutheran, and no tours de 
force are required to interpret it in a strictly Lutheran sense.° 


The Lord be with you. 
And with thy spirit. 
Lift up your hearts. 
We lift them up unto the Lord. 
Let us give thanks to our Lord God. 
It is meet and right so to do. 
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It is very meet, right, and our bounden duty, that we should at 
all times, and in all places, give thanks to Thee, O Lord, Holy Father, 
Almighty Everlasting God. 

(A proper Preface is said if one be appointed.) 

Therefore with Angels and Archangels, and with all the holy 
company of heaven, we laud and magnify Thy glorious Name, ever- 
more praising Thee, and saying: 


Holy, Holy, Holy, Lord God of Hosts. Heaven and earth are full 
of Thy glory. Osannah in the highest. 

Blessed is He That cometh in the Name of the Lord. Glory to 
Thee, O Lord, in the highest. 


Let us pray for the whole state of Christ’s Church. 

‘Almighty and everliving God, which by Thy Holy Apostle hast 
taught us to make prayers and supplications, and to give thanks for all 
men, we humbly beseech Thee most mercifully to receive these our 
prayers, which we offer unto thy divine Majesty, beseeching Thee to 
inspire continually the universal Church with the spirit of truth, unity, 
and concord, and grant that all they that do confess Thy holy Name, 
may agree in the truth of Thy holy Word, and live in unity and godly 
love. 

Specially we beseech Thee to save and defend Thy servant Ed- 
ward our King, that under him we may be Godly and quietly gov- 
erned. And grant unto his whole council and to all that be put in 
authority under him, that they may truly and indifferently minister 
justice, to the punishment of wickedness and vice, and to the main- 
tenance of God’s true religion and virtue. 


Give grace, O heavenly Father, to all bishops, pastors, and curates, 
that they may both by their life and doctrine set forth Thy true and 
lively word, and rightly and duly administer Thy holy Sacraments, 
and to all Thy people give Thy heavenly grace, that with meek heart 
and due reverence they may hear and receive Thy holy Word, truly 
serving Thee in holiness and righteousness all the days of their life. 

And we most humbly beseech Thee of Thy goodness, O Lord, 
to comfort and succor all them which in this transitory life be in 
trouble, sorrow, need, sickness, or any other adversity. 


And especially we commend unto Thy merciful goodness this 
congregation which is here assembled in Thy Name, to celebrate the 
commemoration of the most glorious death of Thy Son. 

And here we do give unto Thee most high praise and hearty 
thanks for the wonderful grace and virtue declared in all Thy saints 
from the beginning of the world, and chiefly in the glorious and most 
blessed Virgin Mary, Mother of Thy Son Jesu Christ, our Lord and 
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God, and in the holy Patriarchs, Prophets, Apostles and Martyrs, 
whose examples, O Lord, and steadfastness in Thy faith and keeping 
Thy holy commandments grant us to follow. 


We commend unto Thy mercy, O Lord, all other Thy servants, 
which are departed hence from us with the sign of faith and now rest 
in the sleep of peace: Grant unto them, we beseech Thee, Thy mercy 
and everlasting peace and that at the day of the general resurrection we 
and all they which be of the Mystical Body of Thy Son may altogether 
be set at His right hand, and hear that His most joyful voice: Come 
unto Me, O ye that be blessed of My Father, and possess the kingdom 
which is prepared for you from the beginning of the world. 

Grant this, O Father, for Jesus Christ’s sake, our only Mediator 
and Advocate. 

O God heavenly Father, which of Thy tender mercy didst give 
Thine only Son Jesu Christ, to suffer death upon the cross for our 
redemption, Who made there, by His one oblation of Himself once of- 
fered, a full, perfect, and sufficient sacrifice, oblation, and satisfaction, 
for the sins of the whole world, and did institute and in His Holy Gos- 
pel command us to celebrate, a perpetual memory of that His precious 
death until His coming again: Hear us, O most merciful Father, we 
beseech Thee, and with Thy Holy Spirit and Word vouchsafe to bless 
and sanctify these Thy gifts and creatures of bread and wine, that they 
may be unto us the Body and Blood of Thy most dearly beloved Son 
Jesus Christ. 

Who, in the same night that He was betrayed, took bread, and 
when He had blessed and given thanks, He brake it, and gave it to His 
disciples, saying: Take, eat, this is My Body which is given for you. 
Do this in remembrance of Me. 

Likewise after supper, He took the cup, and when He had given 
thanks, He gave it to them, saying: Drink ye all of this, for this is 
My Blood of the New Testament, which is shed for you and for many, 
for remission of sins. Do this as oft as you shall drink it, in remem- 
brance of Me. 


Wherefore, O Lord and heavenly Father, according to the institu- 
tion of Thy dearly beloved Son, our Saviour Jesu Christ, we Thy 
humble servants do celebrate and make here before Thy divine Majes- 
ty, with these Thy holy gifts, the memorial which Thy Son hath willed 
us to make, having in remembrance His blessed Passion, mighty 
Resurrection, and glorious Ascension, rendering unto Thee most 
hearty thanks for the innumerable benefits procured unto us by the 
same, entirely desiring Thy fatherly goodness, mercifully to accept 
this our Sacrifice of praise and thanksgiving, most humbly beseeching 
Thee to grant that by the merits and death of Thy Son Jesus Christ, 
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and through faith in His Blood, we and all Thy whole Church may ob- 
tain remission of our sins and all other benefits of His Passion. 

And here we offer and present unto Thee, O Lord, ourself, our 
souls and bodies, to be a reasonable, holy, and lively sacrifice unto 
Thee, humbly beseeching Thee that whosoever shall be partakers of 
this Holy Communion may worthily receive the most precious Body 
and Blood of Thy Son Jesus Christ, and be fulfilled with Thy grace 
and heavenly benediction, and made one Body with Thy Son Jesus 
Christ, that He may dwell in them, and they in Him. 

And although we be unworthy, through our manifold sins, to of- 
fer unto Thee any sacrifice, yet we beseech Thee to accept this our 
bounden duty and service and command these our prayers and sup- 
plications, by the ministry of Thy holy angels, to be brought up into 
Thy holy Tabernacle on high before the sight of Thy divine Majesty, 
not weighing our merits, but pardoning our offences, through Christ 
our Lord, 

By Whom, and with Whom, in the unity of the Holy Ghost, all 
honour and glory be to Thee, O Father Almighty, world without end. 
Amen. 

Let us pray. As our Saviour Christ hath commanded and taught 
us, we are bold to say: Our Father 


And lead us not into temptation. 
But deliver us from evil. Amen. 

The peace of the Lord be alway with you. 
And with thy spirit. 


Christ our Paschal Lamb is offered up for us, once and for all, 
when He bare our sins on His Body upon the Cross, for He is the very 
Lamb of God, That taketh away the sins of the world: Wherefore let 
us keep a joyful and holy feast with the Lord. 

(Here follow the Invitation to Confession, the Confession of Sins, 
the Absolution, in optative form and the Comfortable Words.) 

We do not presume to come to this Thy table, O merciful Lord, 
trusting in our own righteousness, but in Thy manifold and great mer- 
cies. We be not worthy so much as to gather up the crumbs under 
Thy table, but Thou art the same Lord, Whose property is always to 
have mercy. Grant us therefore, gracious Lord, so to eat the flesh of 
Thy dear Son Jesus Christ and to drink His Blood in these holy 
Mysteries, that we may continually dwell in Him, and He in us, that 
our sinful bodies may be made clean by His Body and our souls 
washed through His most precious Blood. Amen. 

(Here is said Agnus Dei.) 

(The priest receives the Communion in both kinds himself, after 
which it is delivered to the others present.) 


16 








our 
nto 
: of 
ody 
ace 
sus 


ur 
Up- 
nto 
ty, 
‘ist 


all 
ad. 


tht 


rr 





The Body of our Lord Jesus Christ, which was given for thee, pre- 
serve thy body and soul unto everlasting life. 

The Blood of our Lord Jesus Christ, which was shed for thee, 
preserve thy body and soul unto everlasting life. 

Three years later, in 1552, this First Book of Common Prayer was 
superseded by the Second Book. In the meantime, Cranmer’s conver- 
sion from a Lutheran Eucharistic doctrine to a Protestant view of Holy 
Communion became complete, a development that was reflected in 
the rite of Holy Communion not only by a deliberate disordering of its 
parts but also by altering the language of the Eucharistic prayer in a 
Protestant sense. Editions of the Book of Common Prayer after the 
first cannot accordingly be regarded as witnesses to Lutheran rite or 
doctrine. 

The second Lutheran Eucharistic prayer of the sixteenth century 
was largely the work of Peter Fecht, student of Philip Melanchthon, 
in the “Red Book” promulgated in 1576 with the royal authority of 
John III. by Archbishop Lawrence Goth, Primate of Sweden. In line 
with King John’s irenic policy, Goth hopefully submitted his mass to 
both the post Lutheran theological faculty at Wittenberg and to the 
counter-reformatory Roman curia, and was turned down by both, by 
the former because an unfortunate formulation of the anamnesis was 
misinterpreted, by the latter because the rite was held to be insuffici- 
ently “Catholic.” We present here a free rendering of the vernacular 
Swedish version with the simpler of the two prefaces designed for use 
on ordinary Sundays and weekdays.’ 


The Lord be with you. 
And with thy spirit. 
Lift up your hearts to God. 
Our hearts we lift up. 
Let us give thanks unto our Lord God.. 
It is meet and right. 


It is truly, meet, right, and salutary, that we should at all times 
and in all places give thanks and praise unto Thee, O Holy Lord, 
Father Almighty, Everlasting God, through Jesus Christ our Lord, 

Who, in order that we might never forget His loving-kindnesses, 
in the night in which He was betrayed took the bread in His holy and 
precious hands, looked up into Heaven, gave thanks unto Thee, Holy 
Father, Almighty, Everlasting God, blessed it, broke it, and gave it 
to His disciples saying: Take and eat, this is My Body which shall be 
given for you. Do this in remembrance of Me. 

(The Elevation takes place.) 

Likewise after suppér He took the cup in His holy and precious 
hands, looked up to heaven, gave thanks unto Thee, Holy Father, Al- 
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mighty, Everlasting God, blessed it and gave it to His disciples, say- 
ing: Take and drink ye all hereof, for this is My Blood of the New 
Testament, which shall be shed for you and for many for the forgive- 
ness of sins. This do, as oft as ye drink hereof, in remembrance of 
Me. 


(The Elevation takes place.) 


Therefore through the same Thy Son, Jesus Christ, our Lord, all 
angels praise Thy Majesty, all dominions adore, all powers tremble 
before Thee. Likewise all heavens and all the heavenly virtues and 
the holy seraphim together praise and glorify Thee with exultation; 


with whom we beseech Thee to accept our voices, saying in humble 
confession: 


Holy, Holy, Holy, Lord God of Sabaoth, Heaven and earth are full 
of Thy glory. Save us on high! 

Blessed be He That cometh in the Name of the Lord. Save us on 
high! 

Therefore we also, O Lord God, remember this salutary command- 
ment, and the holy Passion and Death, the resurrection and Ascension, 
of the same Thy Son Jesus Christ, our Lord, Whom Thou of Thy 
boundless mercy hast given and presented unto us, that He might be 
a sacrifice for our sins, and that by His one oblation upon the Cross 
He might accomplish the payment of our redemption, satisfy Thy 
righteousness, and perfect such an offering that it should serve for 
the true welfare of Thine elect until the end of the world. The same 
Thy Son, the same offering, a pure, holy, and unspotted sacrifice for 
our reconciliation, a shield, a screen, and shelter against Thy wrath 
and against the imminent terror of sin and death, we do lay hold upon 
and appropriate by faith, and with our humble prayers we present it 
before Thy glorious Majesty. For these Thy great mercies we give 


Thee the ardent thanks of our hearts and of our lips, not as we should, 
but as we are able. 


And we humbly beseech Thee through the same Thy Son, Whom 
in Thy divine and secret counsel Thou hast set before us as our only 
Mediator, favorably to behold with the eyes of Thy mercy these our 
prayers, and to let them come to Thy heavenly altar before Thy divine 
Majesty, and that it may please Thee that all of us who at this altar 
participate in this blessed and holy Food and Drink, the holy Bread 
of eternal life and the Cup of everlasting salvation, which are Thy 
Son’s Holy Body and Precious Blood, may also be fulfilled with all 
heavenly blessing and grace. 

We likewise beseech Thee, O Lord God, that Thou wouldest give 
us, poor sinful mortals, who hope in Thy manifold mercy, that we may 
be received into the company of Thy Holy Apostles, Martyrs, and all 
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Thy saints, into whose number admit us, not through our merit but 
by Thy mercy which pardons our sins and shortcomings; through the 
same Jesus Christ, our Lord. 

Through Whom, O Lord, Thou dost ever work, hallow, quicken, 
bless, and endow us with every good thing; 

By Whom, with Whom, and in Whom, all honor, glory, and praise 
be to Thee, O Father, and to the Holy Ghost, world without end. 
Amen. 

Let us pray, saying as our Lord Jesus Christ Himself has taught 
us: Our Father 

But deliver us from evil. Amen. 

Save us, O Lord God, from all evil, past, present, and to come. 
Graciously grant us peace in our days, that under the shield and pro- 
tection of Thy mercy we may be saved from our sins and be secure 
against all temptation; through Jesus Christ, our Lord. Amen. 

The peace of the Lord be with you. 

And with thy smrit. 

(Here may be said the Exhortation as necessity requires and 
time permits.) 

O Lord Jesus Christ, Son of the Living God, Saviour of the 
world, true God and Man, deliver us by Thy holy Body and Blood 
from all our sins and from every evil, and help us ever to keep Thy 
precepts and commandments, that until eternity we may never be sep- 
arated from Thy mercy, O Thou Who livest and reignest with the 
Father and the Holy Ghost, one God, world without end. 

Let not the partaking of Thy Body and Blood, O Lord Jesus 
Christ, which we unworthy mortals are about to perform, be unto us 
for judgement and condemnation, but according to Thy mercy let it 
be unto us for the defense, the protection, and the healing of our lives 
and of our souls, O Thou Who livest and reignest with God the Father 
and the Holy Ghost, one God, now and for evermore. Amen. 

(Here the priest says Agnus Dei.) 

(At the distribution:) 

The Body of our Lord Jesus Christ preserve thy soul unto ever- 
lasting life. Amen. 

The Blood of our Lord Jesus Christ preserve thy soul unto ever- 
lasting life. Amen. 

(When the priest administers the Blessed Sacrament to himself, 
he says:) 

I will take the Bread of Heaven and call upon the Name of the 
Lord. 


Lord, I am not worthy that Thou shouldest go under my roof, but 
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speak the word only and my soul shall be healed. 
(This prayer is said three times.) 

The Body of our Lord Jesus Christ preserve my soul unto ever- 
lasting life. 

Wherewith shall I repay the Lord for all His mercies which He 
hath shown unto me? I will take the cup of salvation and call upon 
the Name of the Lord. I will praise and call upon the Lord, so shall 
I be saved from all mine enemies. 

The Blood of our Lord Jesus Christ preserve my soul unto ever- 
lasting life. 

Grant, O Lord, that what we have received with our mouths we 
may keep in a pure heart and may it be unto us for everlasting heal- 
ing; through Jesus our Lord. Amen. 

Let Thy Body, O Lord, which we have received and Thy Blood 
which we have drunk be unto our souls for good, and grant, Almighty 
God, that no spot of sin or unholiness may remain in us, whom Thy 
pure and holy Sacrament hast refreshed, O Thou Who livest and reign- 
est for ever and ever. Amen. 

With the death of John Iil. in 1592, the “Red Book” was again| 
superseded by the Handbook of 1571 as the standard rite of the Church 
of Sweden. 


Ill. 

Among published modern efforts in the Church of the Augsburg 
Confession to produce an acceptable Eucharistic prayer may be cited 
—without attempting the impossible task of preparing a complete cata- 
log, merely as examples among many — the Prayers at the Fraction 
by Wilhelm Lohe* in the nineteenth century, and in our own gener- 
ation the formularies of the Brotherhood of St. Michael and the Con- 
fraternity of the Augsburg Confession and the High Church Union’s 
Evangelisch-katholische Eucharistische Gemeinschaft® in Germany, 
the proposals of Kare Skredsvik’’ and others in Sweden, the canon of 
the Lutheran Church in India, and the work of Paul Zeller Strodach"’, 
Adolph Wismar, Berthold von Schenk, and the members of Una Sanc- 
ta staff in the United States. 

The only one of these to have more than parochial authority is the 
Canon of the Lutheran Church in India:?? 


The grace of our Lord Jesus Christ, and the 

love of God, and the communion of the Holy 

Ghost be with you all. Amen. 

Lift up your hearts. 

We lift them up unto the Lord. 

Let us give thanks unto the Lord our God. 
It is meet and right so to do. 
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It is truly right and salutary that we should at all times and 
in all places give thanks unto Thee, O Lord, Holy Father, Almighty, 
Everlasting God: 


(The proper Preface follows, if one be appointed.) 

Therefore with Angels and Archangels and with all the Company 
of Heaven, we laud and magnify Thy glorious Name, evermore prais- 
ing Thee, and saying: 

Holy, Holy, Holy, Lord God of Sabaoth. Heaven and earth are 
full of Thy glory. Hosanna in the highest. 


Blessed is He That cometh in the Name of the Lord: Hosanna in 
the highest. 


It is truly meet and right, fitting and due, to praise Thee, to hymn 
Thee, to bless Thee, to worship Thee, to give thanks to Thee. There- 
fore we also with this blessed Host cry aloud and say: Holy art Thou, 
O God, Thou and Thy Only-Begotten Son and Thy Holy Spirit. Holy 
art Thou and great is the Majesty of Thy glory, O Father and Lover of 
men, Who didst so love the world as to give Thine Only-Begotten Son 
that whosoever believeth in Him might not perish, but have ever- 
lasting life, Who, having come into the world and having fulfilled for 
us Thy Holy Will, and being obedient unto the end, 

In the night in which He was betrayed took bread, and when He 
had given thanks, He brake it and gave it to His disciples, saying: 
Take, eat; this is My Body, which is given for you. This do in re- 
membrance of Me. 

After the same manner also, when He had supped, He took the 
cup, and when He had given thanks, He gave it to them, saying: 
Drink ye all of it; this Cup is the New Testament in My Blood, which 
is shed for you and for many, for the remission of sins. This do, as oft 
as ye drink it, in remembrance of Me. 

Therefore, remembering His salutary precept, and all that He 
endured for us, His Passion and Death, His Resurrection and Ascen- 
sion, His Session on Thy right hand and His glorious Coming again, 
we give thanks to Thee, O Lord God Almighty, not as we ought, but 
as we are able, and we offer to Thee according to His institution these 
Thy gifts of bread and wine, giving thanks to Thee through Him that 
Thou hast deemed us worthy to stand before Thee, celebrating and 
making the Memorial which Thy Son hath willed us to make. 

And we beseech Thee, send down Thy Holy Spirit upon us and 
upon these Thy gifts here before Thee, that according to the Word of 
Thy dear Son they may be sanctified and blessed; that in this bread 
and wine we may worthily receive the Body of Christ and His 
Precious Blood, that in true faith and with contrite hearts we may 
eat and drink thereof to the remission of sins and be sanctified in soul 
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and body, that we may be one body and one spirit and have our por- 
tion with all Thy saints who have been well-pleasing unto Thee; 
through Christ our Lord, 


Taught by Whose salutary precepts and following Whose divine 
command, we make bold to say: Our Father... 


But deliver us from evil. Amen. 


Deliver us, O Lord, from all evil, both the past, and present and 
that which may come; grant us gracious peace in our days, that in all 
things Thy Holy Name may be hallowed, praised and blessed, for to 


Thee is due all glory, worship, and adoration, O Father, Son, and Holy 
Ghost, now and evermore. Amen. 


The peace of the Lord be with you always. Amen. 
(Then is said Agnus Dei and the Blessed Sacrament is distributed) 


(Concluded in next issue) 
1) Apostolic Tradition, iv. 


2) The words which follow in the text as usually given, “(that) Thou 
wouldest send Thy Holy Spirit upon the offering of Thy Holy Church,” “is 
probably a fourth century interpolation. See Dom Gregory Dix, The 
Apostolic Tradition (London: 1937), pp. 75 f. 

3) So Dom Gregory Dix, The Shape of the Liturgy, 2d ed. (West- 
minister: 1945), n. 1, p. 557. 

4) So Blessed Martin Luther, for instance, in Vom Greuel der Still- 
messe (1525). 

5) Translated from Formula Missae et Communionis pro Ecclesia Wit- 
tembergensi, II-VI; see Vol VI, Works of Martin Luther (Muhlenberg Press 
Philadelphia: 1932), pp. 90-91. 

6) Text from The First Prayer-Book of Edward VI., 2d ed. (Parker 
and Co., London: 1883), pp. 237-254. 

7) Swedish text in Carl Kihlen, Johan III:s Liturgi (Askerbergs 
Bokforlagsaktibolag, Stockholm: 1910), pp. 40-46. The counsel of Dr. Carl 
Johannes Sddergren, Minneapolis, in preparing this translation is grate- 
fully acknowledged. 

8) Between Agnus Dei (which in turn follows the Words of Institu- 
tion) and the Our Father, in Haus-, Schul- und Kirchenbuch, II (Stuttgart: 
1859), pp. 206-208. 

9) Die Hochkirche, XIII (1931), pp. 153-161. 

10) Strongly Romanizing in character in Den heliga Massan i Svens- 
ka Kyrkan: ett liturgisk Forslag (Almgqvist och Wiksell, Uppsala and Stock- 
holm: 1930), pp. 12-16. 

11) A Manual on Worship, revised ed. (Muhlenberg Press, Phila- 
delphia: 1946), pp. 252-255. 

12) The text of this canon which agrees almost verbatim with Dr. 
Strodach’s canon, has kindly been furnished by the Rev. H. Oscar Schless- 
mann, of Spring City, Penna. At the present time several major Lutheran 
groups in the United States and Canada are attempting to provide a com- 
mon Lutheran Liturgy which will include a fuller Eucharistic prayer. This 
committee is under the leadership of Dr. Luther D. Reed and Dr. H. Leu- 
pold. The Synod of Missouri declined an invitation to participate in this 
study. 
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BOOK REVIEW 


Altar Whisperings: Meditations for Daily Reading, by Berthold von 
Schenk. 48 pp., paper. The Lutheran Press, 1819 Broadway, New 
York, New York: 1947. 


This is a second edition of a small devotional manual by the Su- 
perior of the Fellowship of the Blessed Sacrament of which the first 
edition, published under the title, O Come Let Us Worship and Bow 
Down, was reviewed in these pages by the Rev. William J. Seebeck in 
the Christmastide, 1945, issue. All the virtues of the first edition— 
its strongly doctrinal character, its emphasis upon worship as the 
keystone of Christian living, its thorough-going Churchmanship, and 
its truly liturgical approach, in that it is essentially an exposition of 
the Liturgy of the Church of the Augsburg Confession — have been 
preserved. In addition, this extensively revised and. expanded new 
edition contains a welcome greater emphasis both upon the place of 
the Incarnation in God’s plan for the redemption of our race and upon 
the importance of the Sacrament of Holy Baptism for the daily life 
of the Christians. The devotions are not dated and the book can ac- 
cordingly be used at any season. Liturgically-minded Lutherans will 
find this little booklet profitable for their own devotional life and use- 
ful for offering to others who desire to make their participation in the 
worship and the life of the Church more meaningful. Clergymen and 
lay people alike can use it with admirable effect in enlisting intelligent 
support for the Liturgical Movement. 

As CF, 





NEWS AND NOTES 


Sister Anna Ebert, staff member and Sister Superior of the 
Philadelphia Motherhouse of Deaconesses, has been honored by 
Muhlenberg College with the degree of L. H. D. Una Sancta is 
proud of this recognition deservedly paid to Sister Anna. 

* * * 

Regarding the cover of this issue, the artist states, “It was an old 

medieval legend that the seed of the fruit from the fatal tree in Eden 
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provided eventually the wood for the holy Cross, the second Tree.” 
This tree of life design, bearing the fruit of salvation, portrays the 
proper preface for Lent. The cover is by the Rev. F. W. Jones. 


* * * 


If any of our readers have back copies which they do not wish 
to keep, they may send them to Una Sancta and receive advance credit 
on their present subscription for each such copy. The files of Una 
Sancta are depleted, and can only be built up in this way. Your co- 
operation will be appreciated. 


x * x 


A reader who is a missionary in Papua (New Guinea), writes, 
“This magazine can do the church a real service . . I’m sure that the 
Papuan Christians would thrive on a full liturgy, many holy days, 
and frequent celebration of Holy Communion . . We will use Una 
Sancta to build up a greater Papuan Lutheran Church.” 


* * * 


Extra copies of the Candlemas issue (on the Church of Sweden) 
are available at twenty-five cents a copy. 


* * * 


The discussion of the Eucharistic Prayer will be continued in the 
following issue of Una Sancta. We regret that this subject cannot 
be completed in this issue, but with subscriptions remaining at one 
dollar a year it is impossible to enlarge the magazine to that extent. 
Subscribers are therefore urged to file this issue so that the complete 
picture of the canon will be available. 

















